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Paul Tillich’s Concept of the New Being

Kin-ming AU U

Christianity is not merely a general cultural exgsien of the human religious response
to the createdness of existence, but also one &sumal particular reference to the
historical person Jesus. Therefore, the uniquel fpomt of Christian theology is
Christology, the study of how Jesus is the Chart] what that means. In this paper, |
am trying to discuss Tillich’s Christology in reésrce to the symbol of the New Being.
As Langdon Gilkey points out, the central categorysymbol for Tillich’s theology is
the New Being. It is the fundamental principle extory of Tillich’s Christology.
Gilkey continuously says that the New Being is dtbe creative principle for religions
generally and for the Christian religion among télkgions.? In other words, Tillich’s
concept of the New Being can contribute to theadjaé between Christianity and the
Chinese religious tradition, or even can contriltotéhe future development of Chinese

Christian Christology.

Introduction

According to Tillich, “Christianity is what it ishtough the affirmation that Jesus of
Nazareth, who has been called ‘the Christ,’ is@bttuhe Christ, namely, he who brings
the new state of things, the New BeirgJesus as the Christ is the medium of the final
revelation. Through his sacrifice of himself on tbess, he retains “his complete

transparency to the ground of beirfgJesus as the Christ is the symbol of the ground
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of being, manifests the power of God presenting person, a person subject to all the
conditions of existence. Through Jesus as the Chwéscan see the divine participation
in existential estrangement.

Furthermore, Jesus as the Christ’s victory ovestertial estrangement brings the
New Being to all humanityy New Being is the new reality in which the
self-estrangement of our existence is overcomés & reality of reconciliation and
reunion, of creativity, meaning, and hopé&New Being is essential being under the
conditions of existence conquering the gap betwessence and existence Rew
being is new because it is the undistorted mamifiest of essential being within and
under the existential conditions. It is new becatigenot the merely potential character
of essential being; and it is new because it ovess the estranged character of
existential being. In other words, New Being isuatt conquering the estrangement of
actual existenc®.Thus, New Being is the healing of human estrangenend yet is
not a mere return to the essential nature. Instead,a reconciliation within actual

existing nature with its essence and its grotfhd.

Six Aspects of the New Being
In Systematic TheologYillich emphasizes six aspects of the New Being:

1) Jesus as the Christ brings in the newi&om the new eon there is an end to
the cleavage between essential and existent b&imege is an end to the law, because
there is no need for a law to stand against owtenxce, commanding and judging it.
There is an end to existence lived in estrangencent]icts, and self-destruction. There
is even an end to history. All of these “ends,” lewer, preserve “the double sense of the
word ‘end,” namely, ‘finish’ and ‘aim.” “This ostation between ‘already’ and ‘not yet’

is the experience which is symbolized in the temdietween the first and second

5 DreisbachSymbols and Salvatipp.145.
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comings of the Christ; it belongs inseparably ® @hristian existence2

Several points about this aspect of the New Beiegr bmention. First, “New
Being” is inherently a dynamic concept. In fact; fallich, the new must be radically
new, and not simply a rearrangement of the oldotlmer words, the New Being is
contrary not only to what is, but also to all trmhumanly expected, even to all that is
opined to be possible. Second, the New Being ushesiew realm, symbolized as the
Kingdom of God, which is not another realm in sosupernatural world. Where the
New Being is, there the Kingdom of God is. Thug, Hew Being is the New Being for
both life and history. Third, the way in which thew Being appeared in Jesus as the
Christ transforms the very idea of Christ, New Bgiand new eon. The task of the New
Being is to overcome the gap between essence astémoe, not by an escape from
history, and not by the creation of the full-bloimgdom within history, but by
revealing the meaning and depth of life within biigt

2) The New Being has appeared in a personal lifecil contends that only in a
personal life could the New Being have appearethe“New Being has appeared in
personal life, and for humanity it could not haygp@ared in any other way; for the
potentialities of being are completely actual irrspaal life alone3 Continuously,
Tillich states that only persons are fully develdms®elves with a world, possess the
complete set of the polarities of being, are comghyandividualized, have an unlimited
power of self-transcendence, and have full finieeflom and thus desti®y.

3) The New Being in Jesus as the Christ expressel through Jesus’ words,
deeds, and suffering. First, Tillich underscoret tieither his words, nor his deeds, nor
his suffering make him the Christ. There is no sadbptionism, because the being of
the Christ beyond the split between essential andtemtial being is prior to the
expressions of that being. In particular, Tilliatcfises on the protective nature of this
understanding. Focusing on words alone either kedgsus as just another great prophet,
preacher, or teacher or leaves Jesus as the nayivéavand legalist. Focusing on his
deeds has more justification, but if it leads tw@pycat” understanding of thenitatio

Christi, we lose the ultimacy of the life of Christ by sadtering it to be a set of highly

12 |bid., p.120.
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contingent personality traits and responses toatsitns to copy. The theological
attention paid to his suffering is also justifidmjt wrong if separated from his being,
since the sacrifice is an expression of that b&ng.

4) The New Being in Jesus as the Christ conquetsarggement. Tillich
emphasizes the full humanity of Jesus as the beértke New Being. Tillich’s “I start
with man6 applies not only to the existential question;gplkes also to Christology.
For him, Jesus is clearly a fully human individudde has only finite freedom under
the conditions of time and spac¥."The biblical record also affirms the complete
finitude of the Christ and the reality of the teatfins growing out of finitud&8 In fact,
to deny the reality of the temptations is a “monggitic distortion.?® Indeed, Jesus
had real desire for the objects of temptation. Batording to Tillich, desire per se is
good; it is desire against God, and hence desibe without God, that would negate the
messianic quality of Jesus as the Christ. Howewsgrthat point desire becomes
concupiscence; and this is precisely the pointlathvJesus, by maintaining his unity
with God, does not cross over the line into conscgmce. Because of his unity with
God, Jesus has no unbelief, namely, the removdlisopersonal center which is the
subject of his infinite conce®?. Even in his despair, he cries out to the God wéa® h
forsaken him. “The biblical picture shows no traxdehubris of self-elevation?l He
accepts violent death. The term “sinlessness’pe@ly-chosen rationalization, but the
truth is that in Jesus as the Christ the forcesstifangement are conquered. Even his
participation in tragic guilt “did not produce emtgement” and “did not split his
personal cente?? He takes “the negativities of existence into ukbro unity with
God.”3 Therefore, Tillich concludes that the picture loé tNew Being in Jesus as the
Christ is not the picture of a divine-human autamatvithout serious temptation, real
struggle, or tragic involvement in the ambiguiteislife. It is also the picture of a

15 pid., pp.121-125.
16 |pid., pp.121-125.
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personal life, which is subjected to all the consagre of existential estrangement, but
wherein estrangement is conquered in himself apdrananent unity is kept with God.
Into this unity Jesus accepts the negativitiesxaftence without removing the#t.

5) The New Being has an historical dimension inciisnmunity, including both
the community which prepared for its appearancethedcommunity which the New
Being creates and which affirms Jesus as the bedréne New Being. This rules
against any required flying leap from the presenthe years “1 through 30.” It rules
against any devaluation of the life and historytled Church. “The New Being has a
spatial breadth in the community of the New Beimgl aemporal dimension in the
history of the New Being?®

6) Finally, there are conflicting elements in thetyre of Jesus as the Christ.
Tillich focuses on contrasts between the synoptgpgls and John, although elsewhere
he makes comparisons including Paul and other Nestailinent writings. The synoptics
emphasize that Jesus’ sayings are kingdom-centaerelshn, they are Christ-centered.
In the synoptics, Jesus tends to appear as theuaosoof the kingdom; in John, he
tends to be presented as the one who presidesdgenqent and salvation over the
kingdom’s inauguration. These contrasts are noblabes nor do they necessarily
conflict. In fact according to Tillich, a cryptomophisitic preference for John has
simply read the synoptic words as if they wereratteby the exalted Johannine Christ,

regardless of difficulties therein entailed.

New Being is the Being of Love

Furthermore, the New Being, for Tillich, “can beacacterized as the Being of Love.
Love is the drive toward reintegration of what bhaen alienated?® Now the question
is raised, how can we experience the New BeindZTiprovides the answer that, if we
“asked with existential seriousness, the answandied in the question, for existential

seriousness is evidence of the impact of the SpirPresence upon an individual.”If

23 |pid., p.134.
24 |pid., pp.134-135.
25 |pid., p.136.

26 Tillich, “The Importance of New Being for Chriati Theology” inMan and Transformatign
Joseph Campbell ed. (Princeton, NJ: Princeton UsiityePress, 1964), p.174.

27 Tillich, Systematic Theologyol. 3, p.223.
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we are ultimately concerned about our state ohrgiegment and about the possibility of
reunion with the ground, we are already in the gfiphe Spiritual Presenéé. At this
moment, our question is already answered. The Neiwwgas the Being of Love is the
“ultimate criterion of every healing and saving gges.2° Through Jesus as the Christ,
the continuing salvation of God is manifested.

With the concept of the New Being, Tillich offersshconcept of atonement.
Basically, there are six principles of atonementstF God alone creates the atoning
processes. The Christ as the bearer of the NewgBeediates the reconciling act of
God to us. Second, there are no conflicts in Gadidren God’s love and God's justice.
Third, there is no implication that human sin ontfan existential estrangement is being
denied in God’s atoning act. Fourth, God’s atorangdoes not mean that God removes
human estrangement and its consequences. Instead, p@rticipates in human
estrangement and transforms those who participat@dd’s participation. Fifth, the
Cross of the Christ is the manifestation of Godartipipation in existential
estrangement and the criterion of all other matateens of God’s participation in the
suffering world. Last, when one participates in tew Being, which is the being of
Jesus as the Christ, one also participates in taeifestation of the atoning act of
God30 These principles of atonement are God's savingrahrist, but it cannot be
effective alone. It needs humans to participat@aa’s participation, to accept it, and to
be transformed by &l These principles are also the basis for Tillicthseefold
description of the state of salvation.

According to Tillich, the threefold character oflhadion is regeneration or
participation, justification or acceptance, and csification or transformation. In
regeneration, humans are in “the state of havingnbdrawn into the new reality
manifest as Jesus as the Chr8t.Humans participate in this reality and are reborn
through participation. Justification, as the secohdracter of salvation, is placed after

regeneration. “Justification brings the ‘in spité imto the process of salvatiod®

28 |pid.
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Objectively, justification is an eternal act of Gaatally without any human effort. God
alone accepts those who are indeed estranged famrad takes them into the unity of
the New Being, the Christ. On the subjective sipestification depends on the
acceptance. What this means is that humans musptatteat God accepts them. They
must accept acceptange Actually, regeneration and justification are omel @escribe
the reunion of what is estranged. Regeneratiomeasréunion and justification is the
paradoxical character of this reuni#nThe final character of salvation is sanctification
or transformation, which is distinguished from tpeevious two “as a process is
distinguished from the event in which it is inigdt ...Sanctification is the process in
which the power of the New Being transforms pergnand community, inside and
outside the church3®

In order to understand this threefold charactesabfation completely, we have to
understand its relation to Tillich’s idea of faitihe only way humans can know that
they are accepted is through faith. Once human®rstahd the reality of the New
Being, they take their steps through faith towdrd New Being and its promise of
salvation. After being established in faith, thamans will be assured that they are
accepted in spite of their existential estrangement

To reiterate Tillich's idea of faith, it is “theate of being grasped by the ultimate
concern.37 This is the formal or general definition of faithccording to this definition,
Tillich argues that everyone has faith becauseyever is concerned ultimately about
something. Thus, this formal definition of faith lesic and univers&® Moreover,
there is the material definition of faith. “Faite the state of being grasped by the
Spiritual Presence and opened to the transcendetyt ef unambiguous life. .one
could say that faith is the state of being gradpedhe New Being as it is manifest in
Jesus as the Christ?’ In this material definition, Tillich argues thdtere are three
elements of faith. The first one is the elementbeing opened up by the Spiritual
Presence. It is faith in its receptive charactdictv is regeneration. The second one is

34 |bid., p.179.

35 |bid., p.179.

36 |pid., pp.179-180.

37 Tillich, Systematic Theologyol. 3, p.130.
38 |bid.

39 pid., p.131.
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the element of accepting it in spite of the intngap between the divine Spirit and the
human spirit. It is faith in its paradoxical chaexcand hence it is justification. And the
third moment is the element of expecting final pgvation in the transcendent unity of
unambiguous life. It is faith in its anticipatoriparacter, which is sanctificatidf. The
first two of these elements are like accepting ptaoece and the final one is a process
toward the future.

Furthermore, Tillich elucidates the relationshiptween faith and courage.
Although “Spiritual Presence” or “New Being” is unhiguous, it is fragmentary in its
manifestation in time and space. That is to sag,Nbw Being is only fragmentary in
human existential experience. Therefore, “faitbagain in so far as it is an experience
of the holy. But faith is uncertain in so far ase thfinite to which it is related is received
by a finite being. This element of uncertainty aitli cannot be removed, it must be
accepted. And the element in faith which accepssishcourage#! Due to the element
of uncertainty in faith, courage is “the daringfsdfirmation of one’s own being in
spite of the powers of ‘nonbeing’ which are theitage of everything finite42
Courage is the element of faith and is relatedhéorisk of faith. But we cannot replace
faith by courage, and yet we cannot describe faithout couragé3

Finally, we turn back to love as representativa&itich’s raison d'étre “Whereas
faith is the state of being grasped by the SpiriRr@sence, love is the state of being
taken by the Spiritual Presence into the transagnai@ty of unambiguous life? Like
faith, love also has the receptive, paradoxicatl anticipatory character of the New
Being. First, it accepts the object of love withaastrictions. Second, it holds this
acceptance in spite of the estranged, profanizetidamonized state of its objects. And
third, it re-establishes the holiness, greatnesd, dignity of its object; and takes its

object into the transcendent unity of unambigudfes*® In this regard, “the concern of

40 |pid., pp.133-134.
41 Tillich, The Dynamics of Faittp.16.

42 Ibid., p.17. “Courage is the self-affirmationhafing in spite of the fact of nonbeing. It is tlut of
the individual self in taking the anxiety of nonbgiupon itself.” Tillich,Courage to Bep.155.

43 Tillich, The Dynamics of Faithp.103. Guyton B. Hammond argues that couragepsveer of
being, which is derive from the ground of beinge &&uyton B. Hammondylan in Estrangement
p.140.

44 Tillich, Systematic Theologyol. 3, p.134.
45 |pid., p.138.
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faith is identical with the desire of love: reunianth that to which one belongs and
from which one is estranged® Therefore, faith and love are two sides of a ctiaith
without love is a continuation of estrangement amd ambiguous act of religious
self-transcendence. Love without faith is an ambigureunion of the separated without
the criterion and the power of the transcendenbruift’ Both faith and love move in
the same way. “Being grasped by God in faith anfteadg to God in love is one and
the same state of creaturely life. It is partiagatin the transcendent unity of

unambiguous life 48

Conclusion

Traditionally, one of the controversial issues @iri€tology is the conflict between the
divine and human in Jesus Christ. Although Chalo&dtwo-nature theory serves well
to guard against the loss of one or the other éis$aide of Jesus Christ, historically,
the dominant failing of the traditional two-natul@mula has been the loss of the
Jesus-character of Jesus as the Christ. Hereghlsliconcept of the New Being shifts
the paradigm of understanding Christology. For hihristology does not speculate on
the union of divine and human nature in Jesus €Chasause God is beyond essence
and existence. Rather, the New Being is expresgédebJesus-character of Jesus as the
Christ and by the Christ-character of Jesus a<tivest, but neither divine nor human
nature is properly attributable to the New Bein@dGs less than personal, and may be
described as threpersonae but not persons. Given this understanding of Nesv
Being, Tillich’s Christology has resolved the pretl of the two-nature theory.

Moreover, Jesus as the Christ, for Tillich, is #yenbol of the ground of being,
which manifests the power of God present in a persoperson subject to all the
conditions of existence. However, he overcomes Imupastential estrangement and
brings New Being to all humanity. New Being medms hew reality in which human
existential estrangement is overcome. It is thdityeaf reconciliation and reunion, of

creativity, meaning, and hop@.For Tillich, the New Being “can be characterized a

46 Tillich, The Dynamics of Faittp.112.

47 Tillich, Systematic Theologyol. 3, p.129.
48  |pid., p.138.

49 pid., p.49.



Paul_Tillich(Kin-ming_Au) 10/11

K.M. AU / Paul Tillich's Concept of the New Being

the Being of Love 30 As the Being of Love, the New Being is “the ulti@a&riterion of
every healing and saving process.” Therefore, latioe to Jesus as the Christ as the
New Being, our faith is “the state of being graspgdhe New Being as it is manifest in
Jesus as the Christ!” Humans are invited into this new reality and fagthhe element
of acceptance. Through the New Being, humans cpergnce the continuing salvation
of God that is manifested in Jesus as the Chrighby faith. In this regard, the New
Being is the work of the triune God. “This divingepence in the New Being is
fundamental to the possibility of human culture,tlas experience of the presence of
grace is fundamental to our more explicit awareraass knowledge of God in faith.”
Here, Tillich’s concept of the New Being presertattGod reconciles and reunites as
God creates and is the root of Trinitarian thinking

Finally, in regard to the Chinese philosophic-nelig tradition, “harmony” is the
central concept. Cosmologically, harmony is thetyunf the polarity of yin and yang
forces or elements. Any unity of the polarity ohyand yang is a harmony that carries
with it a value; its value is thus its own deteratsexistence or indeterminate existence
in a determinate context. But whether the valu¢hefharmony will last or should be
broken depends on how a given thing or hence angna@mony may contribute to a
larger harmony or whether it may hurt or damagearger harmony such as harmony
among harmonies or simply relationships among #hiktere, we can see that harmony
is ontological creativity and has axiological value

Furthermore, Confucianism focuses on the creatofiyeaven and earth in which
the value of human existence consists. Parentsriggdo the child just as heaven and
earth gives rise to humankind. The harmony andyumtween heaven and earth and
humankind endows and fulfills value in human beings Confucian theory of
equilibrium and harmony, harmony is the functiortied human mind as it responds to
the external world in accord with moral principla. human character, harmony is an
inner state in which all feelings and emotions preperly expressed following the
Mean. Everyone has emotions, but not all of usecqmress them properly. To make our
emotions harmonious, we must cultivate our charadteerefore, in human existential

estrangement, harmony is reunion with that to wisieh belongs and from which one is

50 Tillich, “The Importance of New Being for Chriati Theology”, p.174.
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estranged.

In Tillich’s thought, New Being as Being of loveshao speculation on the union
of divine and human nature in Jesus Christ. Byi@p#ting in Being of love, human
beings are able to respond to and reunite withr thretiological ground. In this return,
human estrangement can be overcome and reuniohecéudfilled. The whole human
reality is then in a harmonious state. Therefor, anly can Tillich’s concept of the
New Being contribute to the dialogue between Ciamgty and the Chinese religious
tradition, but it also can even contribute to theufe development of Chinese Christian

Christology because it fits into the Chinese plafggc-religious motif - “harmony.”

o1 Tillich, Systematic Theologyol. 3, p.130.



